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who partakes of its truth, the virtue of the sacrament; the unfaithful
recipient, not discerning the Lord's body, receives judgment to himself.
The spiritual nature of the feast is strongly emphasised; the flesh and
blood of Christ are not converted into our body and blood, but raise us
above fleshly things and make us spiritual beings. They nourish that which
is born in us of God, not that which is born of flesh and blood. Thus,
while Christ Himself is present beneath the species of bread and wine,
the operation of the sacrament is wholly transcendent and spiritual; the
gift of eternal life promised to those who feed upon the flesh of the Son
of Man and drink His blood is restricted to the worthy partaker. In one
place Paschasius adds stress to this doctrine by enlarging upon the fatal
presumption of the unworthy who dare, like Judas at the Last Supper, to
violate the holy mysteries. They do not understand that the flesh of Christ
is never rightly received, unless from His own hand and from the heavenly
altar where He, the High Priest of good things to come, is present on
behalf of all men. This is proved by reference to the epiclesis at the
beginning of the offering of the consecrated gifts, where they are com-
mitted to the Angel of God for presentation on high.

Here we meet the doctrine of the Eucharistic sacrifice. The gifts hallowed
on the earthly altar by the ministry of the priest are presented through
a mystical transference by Christ Himself at the heavenly altar, where
He pleads continually for the sins of the world. The sacrifice of His
death has been offered once, but its effects are eternal. Man still sins daily
through his mortal infirmity, but a means of reparation is provided by the
mystical daily sacrifice; by the mystery of His body and blood, the con-
tinual memorial of His passion, He who by dying once conquered death
never ceases the work of releasing man from his constant transgressions

Not only did He wash us from our sins in His own blood, when He gave His blood
npon the cross for us, or when each one of us was washed in the mystery of His most
holy passion and by the" baptism of water; but every day He takes away the sins of
the world, and washes us daily from our sins in His blood, when the memory of His
blessed passion is repeated at the altar, when the creatures of bread and wine are
translated into the sacrament of His body and blood by the ineffable sanctification of
the Spirit.

Although there was no ambiguity in the form which Paschasius gave
to his spiritual conception of the virtue of the sacrament, his identification
of the consecrated bread and wine with the incarnate body and blood of
Christ was a hard saying which provoked controversy, Rabanus Maurus,
while asserting that the real body and blood of Christ are received m
the sacrament, condemned Paschasius1 explicit definition by raising the
objection that the incarnate body in its glorified state could not be
thus received. Thus the reality of the body and Wood must imply their
presence in some special state dependent upon consecration, in which
their virtue is conveyed to the believer. Charles the Bald, on reading the
work of Paschasius, felt some doubt about it and committed it for exami-
nation to J^tramnu3, a monk of Corbie, who reported upon the opinions
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